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Andrew Gorman-Murray is Professor of Geography and Discipline Leader 
of Geography, Western Sydney University. He is a social, cultural and 
political geographer. His research agenda is geographies of justice, 
encompassing the following areas: (1) gender, sexuality and space; (2) 
urban and regional transformations with respect to social and cultural 
diversity; (3) household dynamics with respect to home/work interchange 
and mobile work; (4) disaster planning and emergency management; (5) 
health, wellbeing and place; and (6) visual art and geography. Across this 
agenda, his interests include: home and belonging; mobilities and place-
making; emotional geographies and mental wellness; visual and material 

cultures; and social impacts of natural hazards and climate change. He is interested in qualitative, 
quantitative and visual approaches. 
 

 

What does home mean in the life conditions, prospects and trajectories of LGBT 
people?   

In my earlier work on home and homemaking for LGBT people I found that home was 
quite significant for them, in particular ways that may differ from heterosexual people. 
Particularly young people growing up in the family home and then coming out, who 
may feel they did not fit in their family home, where it might have been traumatic to 
come out. So, for LGBT or queer people it might be important to find or make a 
location to call home later in life, as adults. As scholar David Eng (1997) said, we 
should not underestimate the homing desire of LGBT people, as they might always have 
felt out of place in their family of origin. Maybe not in all ways, but in terms of 
sexuality. Obviously, home is important for all people, but I think it is a particular issue 
for LGBT people. In essence, finding a location where you can be yourself is important.  

 

How much of the variation, difference and inequalities in the views, emotions and 
practices of home has also to do with factors such as age, class, race, religion, and 
so forth?  

I just spoke about one of those distinctions, which is dealing with sexual difference and 
coming out in the family home. I do think there is another difference, although one that 
may be changing over time with greater social acceptance, if people want to establish a 
home with a partner of the same sex. Of course it is similar to establishing a home with 
a partner of the opposite sex, but depending on the relevant legislation there could be 
different avenues in place. This might bear on where you choose to make home. You 
might choose to make home in a location that is seen as more tolerant, more open or 
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accepting, as long as you have the resources to do so. That may be a problem, because 
people do not always have the resources to move to those locations, particularly to 
socio-economically higher areas. 

Your question, of course, is also connected to the concept of intersectionality. We are 
all of these things at once. So, gay, lesbian, bisexual and transsexual people are not just 
their sexuality – they’re also people of a particular age, class, race, legal condition etc. 
One interesting thing I found in research I did earlier in the 2000s (Gorman-Murray 
2008) was the importance of home for LGBT people to reconcile these different parts of 
their identity. For instance, for some people who had a religious background, and 
religion was still important for them, then one of the few places where they could be 
both gay and affirming of their own religious beliefs was in their own home. So home is 
an important site for bringing that together. For some people of different ethnic-cultural 
family backgrounds, their own home was an important site for bringing together those 
elements, including family history, ethnic background, sexual orientation. I think that is 
one way variation plays into it, and one thing that makes having a home important for 
LGBT people.  

However, this also depends on what resources you have to choose where to locate your 
home. That is where class comes into it as well. So, for whatever reason, at least in 
Australia, a lot of the more tolerant, accepting areas happen to be also areas where 
housing values are higher. Age increasingly plays a part in that as well. At least in 
Australia, younger people are increasingly being ‘priced out’ of the housing market, 
because housing prices are out of control. That doesn’t just affect LGBT people of 
course, but if you already have limited options, and you try to select from certain areas, 
your age could be a factor there as well. At the same time, I’m doing some work on 
LGBT ageing as well (Gorman-Murray, Sullivan and Baganz, forthcoming). This is a 
neglected area, at least within geography. It raises questions around aged-care facilities, 
nursing homes – whether and how they accommodate LGBT people. There are reports 
of older people having to go back into the closet again when they go into an aged-care 
facility. So that’s another intersecting issue that needs to be further examined and 
addressed. These are some of the key issues, but I think home, if you have one, is really 
important for trying to integrate those and other aspects of oneself as well. 

 

Can you expand on the notion of queer migration, and on the difference this makes 
for researching and understanding home? 

I wrote some papers on queer migration some time ago (Gorman-Murray 2007, 2009). 
Of course LGBT people, like all people that might be migrants, move for all sorts of 
reasons, like employment, education, family, etc. With the idea of queer migration I was 
thinking of reasons for relocation that were specifically related to sexuality in one way 
or another. For instance, migrating to come out: the famous trope of “moving to the city 
to come out”, or leaving the family home so you can come out. Another dimension was, 
to borrow a term from other aspects of migration studies, “gravitational group 
migration”, particularly to move to an area with a concentration of gay people – a gay 
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village or something like that, so that you can move to where there are others like you. 
Another dimension was of course moving in relation to establishing, or ending, a 
relationship. These are some of the dimensions that pertain to sexuality in particular that 
could be considered in migration studies. This is not to say that other “generic” factors 
in migration do not also come into play. A young person could come to the city both to 
go to university and to come out, education and self-identification reasons both being 
there. I was interested in exploring these other factors that have been neglected in 
classical migration studies.  

In terms of importance for research on home, the question has again to do with the 
ability to enact, live and reinforce a particular sense of self and identity. As Larry 
Knopp (2004) called it, a sort of queer identity quest; so, moving for the purpose of 
being able to actualize an identity, therefore looking for a home in which your sense of 
self can be activated and embedded. I think these are some of the important dimensions 
in thinking of queer migration, or migration in terms of sexuality. 

 

Would you see commonalities with the migration for sexuality of heterosexual 
people?   

I think it could be similar, but different, to what heterosexual people do to migrate to 
live with a partner, or for family reasons as well. When I was looking at that I was 
interested in the significant way in which forming a same-sex relationship is important 
for gay or lesbian identity, in a way I don’t think is the same for heterosexual identity. 
Heterosexual identity is a norm, just assumed, but there is something quite significant 
about establishing a home, or moving to create a home with a same-sex partner, because 
the identity is predicated on that kind of intimate relationship. It is also quite significant, 
at the same time, ending a relationship, moving to get away from that situation but still 
being able to actualize your sense of self. So people talked about being cautious and 
careful about where they move to, because they still want to move to places where there 
are opportunities for more partners, and also because ending a relationship is traumatic, 
so they wanted to move to places where they felt they could heal as well, they don’t 
want to be in a hostile environment. These kinds of choices may bear more on moving 
in same-sex than heterosexual relationships.  

 

How does queerness intersect with a migration or diasporic background, 
particularly with regard to home and homemaking? 

From research done in Australia on LGBT people in diasporic communities it emerges 
how this is a difficult situation for some people. There is an expectation that they would 
maintain the cultural and familial values of the diasporic community. This means that if 
you are an LGBT person coming out in these communities there are tensions. That 
diasporic community, in a white settler society like Australia, is supposed to be a home 
for its own cultural group. It is supposed to create a sense of belonging. However, for an 
LGBT person within that community there is tension of perhaps not belonging in that 
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diasporic community, not belonging in the white settler society either, and then needing 
to find another place to belong. Depending on what ethnic background they come from, 
there can be examples of racism and prejudice within gay communities as well. 
Particularly for Asian diasporic communities in Australia, there is racism towards Asian 
people within gay communities. So it is a complex question. I think it also depends on 
the diasporic community itself, but it does complicate that sense of home and 
homemaking, because you can find yourself out of place in the diasporic community, in 
the gay community, and in white settler society. For people I interviewed from LGBT 
and diasporic communities, that’s when they emphasized the relevance of their home in 
terms of being able to integrate their cultural background and sexual identity together, to 
provide a kind of safe space in which they could bring these different elements of 
themselves into dialogue and reconciliation.  

Think, for instance, of Islamic diasporic communities. This is an area that requires more 
consideration, because it is not just about the ethnic background but also about the 
religious one, which creates another set of potential obstacles. There has been some 
research by Ghassan Kassisieh (2011) around people from Islamic and Arabic 
communities coming out and the particular difficulties they face, because of prejudice 
against LGBT people in some of those communities and also Islamophobia in white 
Australian society. This is a particular tension that needs to be explored more. 

 

What about the intersection between being queer and forced migration, including 
being LGBT as a factor that results in people being persecuted and applying for 
international protection? 

I have not worked in this area, but it does come up in the public sphere in Australia, as 
we have such a poor record on refugees in the first place. And indeed, a number of 
asylum seekers do flee countries on the basis of fearing for their lives because of their 
sexuality. There are all kinds of applications to be able to enter Australia, which, as a 
country in which it is perfectly legal and accepted to be LGBT, should allow them to 
enter on these grounds, if they genuinely fear for their safety. Examples of this issue in 
the media get lost in the larger asylum seeker argument and political tensions around it, 
unfortunately. There have been calls for more consideration and sympathy for these 
kinds of factors. There are only a few countries people can flee to if they are fearful of 
their safety because of their sexuality, and Australia is one of those. 

 

What does a mobilities perspective add to our understanding of queerness and 
home?  

Migration focuses on the movement of people. Mobilities tries to reframe migration as 
everything is in motion all the time, so to speak. I use this perspective in my work with 
Catherine J. Nash on transformations of queer neighbourhoods within cities in Australia 
and Canada (Gorman-Murray and Nash, 2014; Nash and Gorman-Murray 2014). We 
were interested in the way movement was not just a matter of relocation of people from 
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one part of the city to another, but also a relocation of services, businesses, and capital, 
a material movement of a number of things at once, shifting in relation to changing 
local politics as well. A mobilities perspective brings attention to that migration is about 
people, but mobilities is not just about people, other things move as well such as 
services, businesses, cultures. Relative to migration, mobilities considers the points 
where people settle, that you might call home, as the moorings where people anchor 
themselves within wider flows. These mooring points help us to see how home is 
always invested within flows and movements of people, capital, ideas, and culture, and 
how these things can coalesce and come together. In the work we did on cities like 
Sydney and Toronto, we were thinking about the residential or home-making 
dimensions too, and that these different areas of the cities embody different fractions of 
the queer community as well. If we perceive gay villages and the residential areas in gay 
villages as mainly by and for white, middle-class men, some of the other areas that 
became moorings or anchor points were much more diverse in terms of the groups 
there. There were not only white, middle-class gay men, there were notable residential 
concentrations of lesbians, and queer, bisexual, and trans people, etc. We can see those 
different neighbourhoods emerging in places within Sydney and Toronto, including 
different residential concentrations of demographic groups, and therefore potentially 
different forms of homemaking as well. 

 

How does Fortier’s notion of coming home, and possibly of homing, contribute to 
the debate on queer migration and home? 

I think this is about striving for a fuller sense of inclusion, recognition and participation 
on the basis of a fulsome achievement and display of LGBT identity, in the context of 
diasporic communities as well. Again, recognizing that somebody has not just a sexual 
identity but a whole range of other social characteristics as well. So, recognizing all 
these facets of the individual, allowing them to come home fully, as all of themselves, 
and be recognized and included. Fortier’s work was also about the ways in which LGBT 
movements were reverse diasporas in a sense. Similar to the concept of “gravitational 
group migration”, it is about coming from disparate points to a homeland that is yet to 
come. I like that metaphor, and I think it also points to the striving for recognition and 
inclusion. The concept of recognition is really important in this. Nash and I wrote a 
chapter some years ago in the mobilities framework (Gorman-Murray and Nash 2016) 
that explored the difference between visibility, acceptance and recognition. We spoke 
about acceptance in terms of accepting somebody on the basis of their sexuality. We 
considered recognition as accepting someone as a full citizen who happens to be gay or 
lesbian but is also so much more than that, and everything that is outside of sexuality as 
well: a particular cultural background, familial background, age, everything else. 
Recognition, we thought, was a word that acknowledged how sexuality is important, 
while being only one part of oneself.  

 

What does the word homing, in particular, suggest to you?   
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When I think of homing I primarily think of homing desire. And I think of intimacy as 
well, of the ability to go somewhere and be able to express intimate parts of yourself. 
That’s my take on homing: the homing desire to go somewhere that allows you to 
express your intimacy as well. 

 

Can you figure out, from your empirical research, particularly revealing examples 
of the joint experience of queerness, home and migration, and possibly of the 
underlying dilemmas? 

One thing that struck me from both my earlier and ongoing research is the way this isn’t 
an easy equation, so to speak. There is definitely a connection between queerness, 
looking for home and relocation, but not in the same way for all people. In some of my 
earlier research some gay men would say: “I need to settle in a gay village, that’s where 
I need to create my home, where I feel comfortable and at ease, where I’m allowed to be 
myself as a gay man.” At the same time, others would define their ideal home as in a 
suburban, traditional kind of area, with families around it: “I would still be able to be 
myself, I don’t want to live in a gay village, I want to live in mainstream society.” Still 
others would say: “I want to be away from everyone, move as far away from people as 
possible and just be by myself!”  

From the people I spoke to during several studies, what is key to holding both migration 
and homemaking together is precisely the queerness. They wanted to move somewhere, 
wherever that was, where they would feel they belonged, feel recognized, open to be 
themselves. Nobody wanted to move somewhere where they had to closet themselves. I 
think queerness is what holds together home and migration. That opens up to underlying 
dilemmas: you need the resources to be able to go where you feel open and accepted, 
and not everyone has those resources. So, how do we make all places more open and 
accepting to all people? These are questions of social justice, cohesion and acceptance. 
Another dilemma has to do with the unexpected. You may have an idea of where you 
wish to go, to a certain place and home, but you never know what’s going to happen 
until you go there. You might even find tension with other LGBT people that you can’t 
tolerate as well. So, queer homemaking trajectories have to cope with two fundamental 
dilemmas, related to the resources available, and to the unexpected.  

Overall it is also important, apart from the queerness, to acknowledge that people want 
homes where they can completely be themselves. So, also other important aspects of 
themselves should be able to be enacted at home. For instance, some of the people I 
spoke to wished to maintain their religious beliefs. They did not feel comfortable in 
places like gay villages, because they felt they could not express their religion as openly 
as their sexuality, both being important dimensions of their identities. In short, 
queerness is always important, but there are other intersectional factors that come into 
play. And that is another dilemma for people: where to find a home where you can fully 
be yourself. During my original PhD research, one of the questions I asked people was 
about their ideal home: what that was and if they had met that idea. Some people 
actually got what they wanted in terms of an ideal home, and sometimes that’s not what 
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you would expect. For other people, their ideal was quite different from where they 
were, and they were still striving to achieve that. I think the very notion of an ideal 
home is primarily an aspiration – you may actually reach it, or you may not.  

 

Can you think, out of recent research, of some particularly meaningful study of 
homemaking (and/or unmaking) among migrants or refugees with a queer 
background? 

I would think in particular of the work of Thomas Wimark on queer refugees in Sweden 
(2021). This is outstanding research in geography. He interviewed queer refugees and 
did in-depth exploration of their experience of relocation and settlement. This includes 
the ongoing traumas they live over time, even after getting refugee status. More 
generally, recent research has much to do with questions of home unmaking and 
domicide. In my case, I have researched this not so much among refugees but for LGBT 
people being displaced by disasters and the difficulties they experienced in being un-
homed in those situations (Gorman-Murray, McKinnon and Dominey-Howes 2014). 
We have covered some of this work in Australia, New Zealand, USA, Indonesia and the 
Philippines. The experience of being dislocated from your home and into an emergency 
shelter, in particular, is very cut and dried by gender and sexuality, and that’s a 
difficulty in the first place. In some disaster contexts, like Hurricane Katrina in the 
USA, some LGBT people who had been displaced from their homes found that they 
were unable to move back, or had difficulties getting back to their own homes. This 
happened because their relationships weren’t recognized, or governments or public 
authorities charged with re-building neighbourhoods prioritized heterosexual, nuclear-
family households and those kinds of neighbourhoods. So there was a sense that LGBT 
households and residential areas were de-prioritized, and this was a form of home un-
making. 

 

We tend to perceive home and feeling-at-home is an inherently desirable condition, 
but there may be circumstances, for instance after displacement, in which people 
refuse to make themselves at home.    

For sure, if you are somewhere you do not want to be there is no “incentive”, as it were, 
to turn it into a home. Then, you would actively unsettle yourself. I can see that as a 
possibility, including for some queer people. At the same time, this makes me think of 
the non-normative housing experiments that some people engage in, like communal 
houses, squats, etc. These are other forms of housing and homing which we would 
traditionally think as not very homely – like a squat – but these are alternative forms of 
households and homes that some people engage in for alternative political purposes, 
too. This is an alternative dimension of choosing a kind of home that most other people 
would think as unhomely.  
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What are, in your view, the next steps for research on home, migration and 
queerness?   

For LGBT people in general, I think aging and sexuality is a major theme moving 
forward. That is, speaking about LGBT people as they get older, will they be able to 
stay home, and have they access to care services coming to their homes that accept their 
identities? Would they have to go to aged-care or other residential services, and how 
could we ensure that they feel safe in those places, not having to re-closet themselves? 
Moreover, we do know something on gay and lesbian homemaking, but not much about 
bisexuality and homemaking (Maliepaard 2015). I think that could be an interesting 
topic moving forward. There is not so much about trans people and home either. Max 
Andrucki and Dana Kaplan (2018) have written on this, but I think knowing more about 
the experience of trans people is important moving forward. There is also a need for 
more research since the recognition of gender diversity and fluidity, and how would that 
play into conventional, heterosexual households. All of these matters are equally 
important for ethnic minorities and immigrants as much as for anybody else. Ageing is a 
particularly crucial one. There are also crucial topics to think about in terms of ethnic, 
diasporic and refugee communities, like the tension for LGBT people within those 
communities coming out, as I mentioned earlier. That is an ongoing issue, particularly 
in settler societies like Australia where, traditionally, we have quite a lot of immigration 
flows.  
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